68                   Panchapadika

Is there non-discrimination between the objects which
are 'bhaasamaanas' (appearing entities) ? or objects which
are not 'bhasamanas' ? It cannot be the former. It cannot
be the 'aviveka' between the 'pratiiyamaanaakaras' (appre-
handed forms) since there is the apprehension of distinct-
ion arising from the rejection of synonymity. Nor can it be
the latter since in deep sleep too 'there is the non-discrimi-
nation between the 'apratiiyamaana akaras' (unapprehended
forms). Hence non-discrimination cannot be a case of
'bhrama'.

It has been said earlier that 'bhrama' is 'aviviktaaneka
padaartha jnaana maatram' (mere knowledge of the undis-
criminated plurality). Is this an explanation of erroneous
cognition ? Or is error ('bhrama'), 'grahanna smarannaa-
tmaka' (apprehension and memory) ?  Or is it 'samsarga
jnaana asamsakritatva vishesham' (not cooperated by a rela-
tional cognition) ? There is the knowledge of 'sukti' which
is the 'adhishthaana' of 'rajata', and the 'sukti' totally
excludes the silver. Is error then 'anadhikara natva visesh-
itam' (that which has no ground or basis) ? Of these alter-
natives, let us take the first which involves ^ativyaapti'
(applying to those to which it cannot apply). Take the
sentence 'Khando gauh\ Here are two ^pratyayas" (terms)
which are not only not discriminated, but related. This
does not make this apprehension erroneous.

We cannot take up the second alternative and say that
error is the non-discrimination between perceptual and me-
mory apprehensions. For in -'aham manushyah\ we have
this non-discrimination between two perceived contents;

and yet it is a case of error.

We cannot admit the third alternative and say there is
only 'samsarga jnaana' (relational cognition in 'samanya